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Abstract

The revision reports the issue of seeing angels by non-prophets, a controversial topic that has sparked
debate among scholars. It reviews the views of Islamic scholars on the possibility of non-prophets
witnessing angels and the circumstances that might lead to such visions, pointing out the diversity of
opinions between those who permit such visions and those who believe they are exclusive to prophets
In the linguistic sense, the concept of inspiration is derived from the root “to them”, which means in
the language throwing meaning into the heart suddenly without the need for thinking or learning. It
expresses a kind of immediate understanding or perception that reaches a person without clear
introductions and appears as a flash of insight or internal insight that appears at a certain moment.
Inspiration refers to the quick suggestion that reaches the heart or mind without a specific intermediary.
It is the hidden speech and everything that is conveyed to others. This study is based primarily on
religious texts from the Qur’an and Sunnah to explore how these innovations have influenced the
formation of social and religious concepts. Delving into this field is not limited to reviewing the course
of innovations but also calls for deeper contemplation of the meaning of the relationship between man
and the Creator, and the role of faith in achieving spiritual connection. Therefore, studying innovations
remains a fertile field for exploring spiritual and intellectual aspects that transcend the boundaries of
history to inspire successive generations.
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INTRODUCTION

The topic of “innovations from heaven” is a rich one that requires in-depth study in the context of the
heavenly discourse and its multiple influences on Islamic history. It highlights the impact and
experience of women who received heavenly revelations that reveal profound spiritual experiences that
transcend the limits of nature without reaching prophecy, forming models that embody spirituality and
challenge, as they showed how faith can overcome social difficulties. This study is based primarily on
religious texts from the Qur’an and Sunnah [1] to explore how these innovations have influenced the
formation of social and religious concepts. It also addresses the relationship between heavenly discourse
and its interpretation throughout the ages. It then takes historical narratives and news as a field for
researching the details of these stories, which sheds light on a unique case in history and highlights the
status of women in Islamic thought. It represents the axis of a miraculous story that links human purity
with the divine will through revelation. She is not just a righteous woman, but rather a sign in and of
herself and a miracle that embodies the power of
God Almighty who chose her to be an argument
from the arguments. God Almighty said: “And We
made the son of Mary and his mother a sign.” The
Qur’anic verses in her repeated speech and the
angels’ descent upon her are clear [2]. Indeed, the
heavenly conversations and their inspirations to
Mary took deeper directions than their
predecessors. The Qur’anic text that deals with the
subject of divine revelation to Mary, daughter of
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Imran (peace be upon her) reflects profound
implications about the concept of revelation and its
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nature. According to the text studied, Lady Mary received two types of revelation. The verses indicate
that the angels descended upon her with the good news first, as stated in God Almighty’s saying: “When
the angels said, ‘O Mary! God gives you good tidings of a word from Him, whose name is the
Messiah.”” But the answer to her question about how pregnancy occurred came directly from the
Creator, the Almighty, as is evident in His statement: “He said, ‘Thus does God create what He wills.””
This indicates that she received direct revelation, which is the highest level of revelation according to
the Qur’anic order [3, 4]. The text shows that there was a period of time between the angels’ good
tidings and Gabriel’s appearance to her in Surah Maryam. This detail reinforces the understanding that
Mary received multiple stages of revelation, starting with the angels’ good tidings, passing through
direct revelation from God, and ending with Gabriel’s appearance, who conveyed God’s message to her
directly. There are other texts that are more detailed and extensive about the will of God in assigning
the angels to take care of Lady Amina and her newborn, as it was narrated by Al-Wagidi on the authority
of Amina (peace be upon her): “At that time, the houris took Muhammad, may God bless him and his
family, and wrapped him in a Roman handkerchief and placed him in Amina’s hands and returned to
Paradise, giving the good news to the angels in the heavens that the Prophet, may God bless him and
his family, had been born.

THE MOTHER OF MOSES (PEACE BE UPON HER)

The mother of the Prophet of God, Mosa, peace be upon him, is one of the oldest narrators whose
news was mentioned by the sources, as God Almighty honored her and made her the mother of his
prophet and blessed her among her people. There is a difference of opinion regarding her name because
it was not explicitly mentioned in the Holy Quran. It was said that her name was Muhyana bint Yashar
bin Lawi, or Yuhand, and it was said Ayarkha, or Ayarkht, as Al-Suhayli mentioned and Al-Tha’labi
indicated that the name of the mother of Moses is Lawha, and she is the daughter of Hand bin Lawi bin
Jacob, and she was mentioned in the Holy Book by the name of Yochebed bint Levi. The narrators
mentioned that she was born and lived in Egypt and was a believer and monotheist, and she married
Imran bin Qahat bin Lawi bin the Prophet of God, Jacob, peace be upon him. She was mentioned in
two places in the Holy Quran, which are Surat Taha, in the Almighty’s saying: “And We have certainly
conferred favor upon you another time * When We inspired your mother with what It was revealed to
him, “Cast him into the chest and cast him into the river, and let the river cast him upon the shore. An
enemy of Mine and an enemy of his will seize him. And | bestowed upon you love from Me that you
be brought up under My eye.” And in Surat Al-Qasas, the Almighty says: “And We inspired the mother
of Moses, saying, ‘Suckle him, but when you fear for him, then cast him into the river and do not fear
and do not grieve. Indeed, We will return him to you and make him one of the messengers’” [5, 6]. The
Qur’an focused on her effect in preserving the Prophet of God, concealing his matter, and throwing him
into the river in obedience to divine orders, so she was known as Al-Mutawakkil. What concerns us is
God’s speech to her. Although commentators and historians agree that it does not give her the
characteristic of prophethood, they differ in its method. Ibn Abbas and Qatada define it as divine
inspiration or casting into her heart, as she was not tasked with conveying a legitimate message, but
rather instructions were directed to her related to protecting the Prophet in special circumstances. Al-
Suyuti said: “Ibn Abi Hatim narrated on the authority of Ibn Abbas, may God be pleased with them
both, in his statement: And We inspired the mother of Moses, he said: We inspired her with what she
did with Moses. Abd Al-Razzagq, Abd bin Hamid, and Ibn Al-Mundhir narrated on the authority of
Qatada, may God be pleased with him, in his statement: And We inspired the mother of Moses, he said:
He cast into her soul. Abd bin Hamid and Ibn Abi Hatim narrated on the authority of Qatada in his
statement [7]: And We inspired the mother of Moses, “Suckle him,” he said: A revelation came to her
from God, cast into her heart, and it is not a revelation of prophethood. So if she fears for him...” He
said: So, | put him in a coffin and threw it into the sea. A group mentioned that they heard a saying in
their sleep, including Al-Juba’i and al-Mawardi. Others mentioned that it was an angel [8], and Mugatil
bin Sulayman specified that the one addressing her was Gabriel. Ali bin Ibrahim al-Qummi narrates a
narration attributed to Imam Abu Ja’far al-Bagqir (peace be upon him) that he said: “And God sent down
the coffin to Moses, and his mother was called, ‘Put him in the coffin and throw him into the sea,” which
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is the sea (and do not fear and do not grieve. Indeed [9-11], we will return him to you and will make
him one of the messengers.” So, she placed him in the coffin and closed it and threw him into the Nile.”
That is, according to this narration, the revelation to Moses’ mother was a heavenly call, “Those - God
will have mercy upon them. Indeed, God is Exalted in Might and Wise.” But God has made some of
the duties specific to men, just as He has made some of them specific to women, not men, due to the
difference in their ability. God willed that prophethood be specific to men, and God Almighty said:
“And if We had made him an angel, we would have made him a man, and We would have covered them
with what they cover” [12—16]. The narrators and commentators agree that no woman was a prophet,
based on the Almighty’s saying: “And We did not send before you, [Muhammad], except men to whom
We revealed.” The message is one of the means of divine testing and trial, and there is no test except
with what may lead to happiness and misery, success and disappointment, with its salvation and
destruction are permissible. If the message were to be conveyed with what compels the minds to believe
and compels the souls to accept and be certain, all of that would be invalidated. However, it can achieve
the highest ranks that bring it closer to that station [17-20].

Those God will have mercy upon them. Indeed, God is Exalted in Might and Wise. But God has
made some of the duties specific to men, just as He has made some of them specific to women, not
men, due to the difference in their ability. God willed that prophethood be specific to men, and God
Almighty said: “And If We had made him an angel [21], We would have made him a man, and We
would have covered them with what they cover.” The narrators and commentators agree that no woman
was a prophet, based on the Almighty’s saying: “And We did not send before you, [Muhammad], except
men to whom We revealed.” The message is one of the means of divine testing and trial, and there is
no test except with what may lead to happiness and misery, success and disappointment, with its
salvation and destruction are permissible [22]. If the message were to be conveyed with what compels
the minds to believe and compels the souls to accept and be certain, all of that would be invalidated.
However, it can achieve the highest ranks that bring it closer to that station [23-25].

Despite all this difference in the transmitted evidence about the nature of the divine revelation that
addressed her, the rational evidence almost reveals the truth of the blatant sensory inspiration of that
incident, and this opinion can be reinforced by Quranic and linguistic texts that show the accuracy of
the choice of words in the Holy Quran; and among that evidence [26—29].

First: The Accuracy of the Quranic Linguistic Use of Inspiration

The choice of the word “We inspired” requires a more specific and powerful meaning, which
reinforces the possibility that the revelation that reached Moses’ mother was through an angel, and not
just inspiration in the heart. In his saying: “We inspired” instead of “We inspired” indicates the special
and distinct nature of what the mother received, from the inspiration that can be cast into the hearts of
ordinary believers. The Quran uses the word “inspiration” in various ways [30, 31], but all of these uses
carry the meaning of special and direct guidance, whether it was from God Almighty or through an
angel as mentioned in other contexts, such as His saying: “So He inspired her with her wickedness and
her piety.” If the matter was just a simple source of inspiration, it would have required referring to the
word itself [32]. As for the first, it is specific to the prophets, peace be upon them, as a means of
communication between God Almighty and His messengers to His creation, through which knowledge,
rulings, and all aspects of the message are conveyed to the prophets, such as the revelation of the Qur’an
or its interpretation and explanation, the details of the message, and the management of the affairs of
leadership and government [33, 34].

Second: The Concept of Revelation in the Holy Quran

Revelation to prophets: It is represented by the direct revelation conveyed by the angel Gabriel, peace
be upon him, and it is specific to prophets only, and revelation to non-prophets: It can also happen
through an angel, but it does not raise the person to the rank of prophethood, as it relates to certain
situations and specific orders, such as God’s revelation to bees. “And your Lord inspired the bee, saying,
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‘Take your dwellings in the mountains.’” This revelation is not for prophecy, but rather a precise divine
directive through an angel [35-37].

Third: The Succession of Quranic Examples

The existence of Quranic examples that support the idea of God sending royal revelation to non-
prophets, as in the story of the Lady Mary, peace be upon her, who received revelation on more than
one occasion, meaning that she was not a prophet, but she is the mother of a prophet like the mother of
Moses. If this was possible for Mary, peace be upon her, then it is logical that it would be logical for
the mother of Moses, peace be upon him, as well [38].

Fourth: The Relationship of the Word “Revelation” to the Specific Directive Discourse

The expression “We inspired” in the context of Moses’ mother indicates a specific direction that
includes practical details, such as: breastfeeding him at first, then putting him in the sea if she felt danger
and reassured by God’s promise to return him to her. This precision and detail in the revelation is
distinguished from being a mere passing inspiration. Also, a mother cannot put her child in the ark and
throw him into the sea [39, 40]. The decision to throw him into the sea is a difficult decision that requires
deep faith. The use of the word “We inspired” indicates that God gave her exceptional psychological
and spiritual strength, perhaps through an angel, to be able to carry out this command. This can only be
achieved through the appearance of a miracle indicating that this speech is a revelation from Him [41].

Fifth: Revelation Is Not Limited to Prophets

The Holy Qur’an and the Sunnah of the Prophet contain clear examples of the possibility of revelation
to non-prophets, such as the Almighty’s saying: “And when | inspired the disciples to believe in Me
and My Messenger” and the hadith of the Prophet, peace be upon him, about the angel speaking to the
bald, the leper, and the blind, which indicates the possibility that the revelation of Moses’ mother was
an angel [42-45].

Among the Prophets, there are those who gathered prophethood and see in their sleep and the spirit
comes to them and speaks to them and talks to them, without seeing while awake. As for the one who
speaks, he hears and does not see or witness in his sleep.” This means that they possess a unique type
of divine understanding and inspiration, which enables them to derive knowledge and information in
unconventional ways [46]. They have the ability to receive inspiration or signals from God that help
them distinguish between truth and falsehood and guide people in a way that pleases God [47], as they
are described as “innovators.” This concept is present in some aspects of Islamic heritage, as it refers
to individuals who possess the ability to distinguish and inspire, and who play a role. In guiding people
and making the right decisions, however, this feature is not available to everyone, but rather it is a divine
gift that is granted only to those chosen by God, and they are undoubtedly characterized by purity of
heart and high piety [48]. For the common people, the hadith of women is generally considered an
exceptional honor related to their faith and piety, but it remains within an individual framework in line
with their role as righteous believers. While in the Imami context, the hadith goes beyond being an
individual event to become evidence of divine selection [49, 50], which is related to their role in
fulfilling the divine promise and continuing the message. Moreover, the Imamis see Sarah as not just a
hadith in the direct sense, but rather her experience is considered a model for the status of the believing
woman in Islamic thought [51]. The hadith woman in the Shiite view is not merely a recipient of divine
discourse, but rather an active partner in achieving the greater divine goals.

CONCLUSIONS

In conclusion, the study of the Muhaddithah reveals a very important aspect of religious heritage, as
it highlights the effective contributions of women in building religious heritage. By tracing the
biographies of the Muhaddithah, it becomes clear that these women enjoyed a great capacity for privacy
and selection, as well as a deep spiritual dimension, as this concept highlights a special status for some
women who were characterized by righteousness and piety and deserved this divine honor. By tracing
their biographies, it appears that the Muhaddithah were not just historical figures or religious symbols,
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but rather exceptional women in whom the meanings of deep faith and response to the call of truth were
manifested, which made them a means of conveying divine inspiration and guidance at pivotal historical
moments and a great ability to interact with social and cultural variables in their societies, so that they
could face the challenges represented by the restrictions imposed on them at times, despite these
challenges. Studying this topic provides an opportunity to understand new dimensions of the role of
women in religions, not only as recipients of revelation and inspiration, but also as a source of spreading
wisdom and higher values.
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